




































































THE EVANGELICAL FREE TRADITION

marking that “talk of the Lord’s return is the finest music
to my ears.” Nelson concurred with Josephsen that the
Bible should be the only source of millenarian doctrines,
as did Niels Julius Bing, an equally young immigrant.
This Dane, who served briefly as minister of the Scan-
dinavian Congregational Church of Britt, Iowa, before
joining the ministerium of the United Danish Lutheran
Church, combined millenarianism and Lutheran
eucharistic theology. For a reason that he did not ex-
plain, belief in “the blessing and greatness that the Lord
himself will come’ remlnded Bing “of the Lord s pres-
ence in communion.’

Some of the clergymen who attended this conference
agreed with Josephsen that recent interest in mil-
lenarianism meant the recovery of a long-ignored Chris-
tian teaching. K. Knudsen observed, perhaps a bit anach-
ronistically, that “it is seldom that such a topic is taken
up for discussion.” Bing echoed this belief, blaming the
rigidity of the Old-World churches for neglecting the
doctrine of the Second Coming. “T am glad the brethren
here expect the Lord soon,” he told his colleagues, “and
that the old dogmas of the state church no longer blind
the people.” 62

Kenneth Bjork has noted that the few studies of the
assimilation of Norwegian immigrant churches that have
been undertaken have been too narrow in scope. “Dis-

_cussions of the subject of ‘Americanization” have focused

on language,” he wrote, “but the congregation of today
was already largely formed while Norwegian was still
the language of the pulpit.”’ 63 This brief look at the ori-
gins of the Dano-Norwegian antecedent of the Evangeli-
cal Free Church confirms Bjork’s observation. At least
two decades before English became the predominant
language of these immigrants, the lineaments of the
present denomination’s faith had clearly been drawn.
These included Anglo-American revivalism of the
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Moody tradition, resistance to liberal Biblical schol-
arship, belief in the imminent Second Advent of Christ
as interpreted by John Nelson Darby, and a denigration
of various adiaphora which have divided Protestants
since the Reformation.

But this study also suggests that the process of
Americanization was not simply a matter of immigrants
adapting to the religious atmosphere of the United
States, either before or after they began to preach and
worship in English. Men like Ludvig Ellingsen and
Severin Didriksen displayed the characteristics which
became normative in the Evangelical Free Church be-
fore they left Norway, as did their nonemigrating coun-
trymen in the Norwegian Mission Covenant and Danes
in the Danish Mission Covenant. Rather than thinking in
terms of the Americanization of Nordic immigrant
churches, historians would do well to place such com-
munions as the Evangelical Free, whose theological and
religious roots lay chiefly in the United States and Great
Britain, into the context of transatlantic Protestantism.
Both before and after Scandinavian-American Christians
adopted English, many participated in this international
community, in which ideas and practices shuttled from
shore to shore with surprising rapidity.
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